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INTRODUCTION 

The clarion call by discriminated against others, 

i.e., gays, women, blacks, transgenders, etc., 

around the world for recognition of their 

humanity, under concepts such as 

intersectionality, double consciousness, 

hybridity, etc., by their oppressors, is highly 

problematic.  That is to say, the liberal humanism 

or human rights they want recognized is 

“concerned to emphasize human welfare and 

dignity, and either optimistic about the powers of 

human reason, or at least insistent that we have 

no alternative but to use it as best we can” 

(Blackburn, 1994, pg. 171).  This humanist 

position dominates over all other conceptions of 

humanism and human rights: for examples, the 

Renaissance conception with its emphasis on the 

“rediscovery of the unity of human beings and 

nature, and a renewed celebration of the pleasures 

of life”; or the postmodern/feminist rejection of 

humanism, with its reliance upon “the possibility 

of the autonomous, self-conscious, rational, and 

single self”, in favor of the “fragmentary, 

splintered, historically and socially conditioned 

nature of personality and motivation” 

(Blackburn, 1994, pg. 171).  The problem for me, 

which I call the humanist problem elsewhere, is 

that the first form of humanism as encapsulated 

in the concepts (the politics) of intersectionality, 

double consciousness, hybridity, etc., is 

contradictory, paradoxical, and oppressive 

(Mocombe, 2020).  There is a contradictory and 

oppressive conflict wherein the intersectional, 

hybrid, doubled, etc., bourgeois “others” seek 

equality of opportunity, recognition, and 

distribution, with their former white colonial 

masters/oppressors by convicting the latter for 

not applying their humanist values to the 

discriminated against intersectional, hybrid, 

doubled, etc., others who are, paradoxically, 

oppressed by the very humanist values they want 

recognized among them, which the 

whites/oppressors uphold for themselves while 

denying it for the “other.” 

In light of this humanist problem, I argue that in 

the age of postindustrial capitalism concepts such 

as intersectionality, hybridity, double 

consciousness, etc., are not revolutionary or 

counterhegemonic; instead, as promoted by the 

bourgeois “others” for social integration in the 

Protestant ethic and the spirit of capitalism, they 

are reproductive, (post) modern, and fascist.  In 
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other words, they are ideological and absurd 

concepts used by the bourgeois “other” to 

interpellate (via ideological apparatuses such as 

education) and embourgeois their “other” 

counterparts and convict the white, capitalist, and 

patriarchal power structure for not living up to 

their universal (human) values as recursively 

organized and reproduced by the intersectional 

other as they (the bourgeois “other”) seek 

equality of opportunity, recognition, and 

distribution as an “other” within said power 

structure, which currently (via its universal 

humanist values, the intersectional other is 

convicting them for not universally practicing) 

threatens not only the other, with its centering of 

humanity and human (instrumental) reason to 

exploit the earth and other people for bourgeois 

dignity, wealth, and comfortability, but all life on 

earth (Giddens, 1990).  Against this fascist 

attempt by the intersectional other to interpellate 

everyone in contemporary (postindustrial) 

society to accept their embourgeois “otherness” 

(identity capitalism) in light of the deleterious 

effects (climate change, exploitation, oppression, 

pollution, environmental degradation, etc.) 

associated with bourgeois capitalist society, I 

conclude the work by calling for an antihumanist 

practical consciousness, which decenters the 

liberal humanism of the oppressor and oppressed 

“other” for a naturalistic philosophy that speaks 

to the insignificance of being and the supremacy 

of nature, subsistence living, and reason and 

rationality as tools for understanding and 

experiencing existence.       

BACKGROUND OF THE PROBLEM 

“Postmodern and post-structural theories on 

education highlight education as a discursive 

space that involves asymmetrical relations of 

power where both dominant and subordinate 

groups are engaged in struggles over the 

production, legitimation, and circulation of 

particular forms of meaning and experience” 

(Erevelles, 2000, pg. 30).  “As such, postmodern 

and post-structural theorists examine the 

discursive practices by which [(individual)] 

student subjectivity (as intersectionally 

constructed by race, class, gender, and sexuality) 

is produced, regulated, and even resisted within 

the social context of schooling in postindustrial 

times” (Erevelles, 2000, pg. 25).  This latter view 

is juxtaposed against structural theorists who 

view education as an ideological apparatus for 

bourgeois domination in capitalist relations of 

production (Bowles and Gintis, 1976; Althusser, 

1980).  In this work, I argue that the former 

position is not an alternative to the latter.  But 

represents an aspect of the former.  That is, 

education in the age of neoliberal (postindustrial) 

globalization serves as an ideological apparatus 

for bourgeois domination through the identity 

politics of postcolonialism, postmodernism, and 

poststructuralism.  This structural Marxist 

dialectical perspective, I am purporting here, 

stands against contemporary postcolonial, 

postmodern, and post-structural theories, which 

focus on local formations, heterogeneity, the 

diverse, the subjective, the spontaneous, the 

relative, intersectional, and the fragmentary as 

the basis for understanding the constitution of 

identities and consciousnesses in the US and the 

diaspora in the age of neoliberal globalization.  

The latter positions, I argue here, are not the 

product of separate independent forms of system 

and social integration (capitalism, patriarchy, 

heteronormativity, etc.); instead, they are a 

product of one system, i.e., the Protestant ethic 

and the spirit of capitalism, constituted by rich, 

white, heterosexual men who marginalized and 

discriminated against alternative praxes, which 

arose (structurally or through the deferment of 

meaning in ego-centered communicative 

discourse) within the systemicity of their form of 

system and social integration.  Hence all the 

differentiated effects (race, sexual orientation, 

gender, etc.) of the Protestant Ethic and the spirit 

of capitalism as constituted by the latter group are 

all enframed within the class division and social 

relations of production in late postindustrial 

capitalist development and organization, and 

cannot offer an alternative systemicity to it, 

which can offset its exploitative logic of capital 

accumulation and destructive processes as they 

pertain to the environment.   

Instead, contemporarily, race, gender, age, sexual 

identity, etc., represent real objective 

(structurally reproduced and differentiated) 

divisions within the Protestant class structure of 

the society.  As such, the concepts, i.e., 

ambivalence, double consciousness, bifurcated 

consciousness, hybridity, négritude, créolité, and 

intersectionality, coming from theorists of these 

different groups represent the ideological and 

absurd concepts, psychological pathologies, and 

practical consciousnesses of the “other” 

bourgeoisies of once discriminated against others 

in their dialectical quest to obtain equality of 

opportunity, recognition, and distribution with 

their former oppressors, slavemasters, and 

colonial administrators amidst discriminatory 

effects within the systemicity of the Protestant 

Ethic and the spirit of capitalism.  Hence, in this 

article, I argue that intersectionality and other 
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“othering” concepts are bourgeois conceptions 

utilized by the “other” bourgeoisies as they seek 

equality of opportunity, recognition, and 

distribution with their former white colonial 

masters by convicting the latter of not universally 

practicing their universal human ideals, which 

the (intersectional) others  recursively organize 

and reproduce in their practice.  This dialectical 

struggle has given rise to what I am calling here 

identity capitalism and the humanist problem.  

That is, in the age of postindustrial capitalism 

concepts such as intersectionality, hybridity, 

double consciousness, etc., are not revolutionary 

or counterhegemonic; instead, as promoted by 

the bourgeois “other,” as they seek equality of 

opportunity, recognition, distribution with whites 

in their ideological apparatuses by convicting 

them of their discriminatory effects and for not 

identifying with the universal values of liberal 

humanism within the systemicity of the 

Protestant Ethic and the spirit of capitalism, they 

are reproductive, modern, postmodern, and 

fascist absurdities that perpetuates the enframing 

ontology of their oppression, which not only 

threatens the being of the intersectional other but 

all life on earth due to the deleterious effects 

(exploitation, pollution, and climate change) of 

the universal human values prescribed by the 

elites of the power structure.  In other words, they 

are ideological and absurd concepts used by the 

bourgeois “other” to convict the white, capitalist, 

heteronormative, and patriarchal power structure 

for not living up to their universal (human) values 

as they seek equality of opportunity, recognition, 

and distribution as an “other” (human) within 

said white, capitalist, heteronormative, and 

patriarchal power structure, which is reproduced 

through their intersectional otherness and its 

deleterious effects.      

THEORY AND METHOD 

Since the 1960s, identity and consciousness 

constitution in the US derives from the class 

divisions of the American 

industrial/postindustrial capitalist social relations 

of production and its ideological apparatuses, 

which created two structurally reproduced and 

differentiated social class language games, a 

bourgeoisie of educated professionals juxtaposed 

against the material conditions, practices, 

language, body, and ideology of a working and 

underclass segregated in the ghettoes of cities 

where industrial work was beginning to disappear 

to developing countries following the end of 

World War II to make room for postindustrialism 

(Bell, 1976; Domhoff, 2002).  Postcolonial, 

postmodern and poststructural theorists have 

looked at the social relations of production of this 

transition and attempt to offer an intersectional 

approach to the constitution of identities and 

consciousnesses, which emphasizes the different 

levels (vectors of oppression and privilege) of 

domination, class, race, gender, global location, 

age, and sexual identity, by which other 

communities and consciousnesses get alienated, 

marginalized, and constituted (McLaren, 1988, 

McMichael, 1996).  This postcolonial, 

postmodern, and  post-structural theorizing, 

epistemologically, dismisses the dominant 

ontological status (class) of the Protestant 

capitalist system/social structure by which the 

masses of others attempt to practically live out 

their lives for the theoretical assumptions of the 

indeterminacy of meaning and decentered subject 

of postcolonial, post-structural, and post-modern 

theorizing (Mocombe, 2010, 2011, 2012, 2014).  

They attempt to read back into the historical 

constitution of other identity and community life 

within and by the dialectic of a global capitalist 

social structure of class inequality the 

indeterminacy of meaning and decentered subject 

of postcolonial, post-structural, and post-modern 

theorizing to highlight the variety of intersecting 

ways or vertices, i.e., standpoints, race, class, 

age, sexual identity, etc., individual other 

subjects were and are alienated, marginalized, 

and dominated (Mocombe, 2012, 2014, 2015).  

As if the intersecting standpoint theory they are 

promoting offer an alternative form of system 

and social integration by which to constitute 

society and practical consciousness.  It does no 

such thing, however.  These theorists fail to 

realize that intersectionality is a socio-political 

by-product of a postindustrial (Protestant) 

capitalist landscape or social structure seeking to 

decenter the bourgeois subject and allow a 

diversity of identities to emerge (around their 

class positions) within the class division and 

social relations of postindustrial (Protestant) 

capitalist production so as to accumulate surplus-

value by catering to the entertainment, financial, 

and service needs of these new and once 

discriminated-against identities and their 

constructed “fictitious” class-based communities 

(Mocombe, 2010, 2012, 2013, 2015).   

Patriarchy, heteronormativity, etc., within the 

systemicity of the Protestant ethic and the spirit 

of capitalism, in other words, are not the product 

of individuated competing systems, which are 

offering an alternative systemicity within which 

to constitute society and subjugate the human 

subject.  Instead, as presently constituted, they 

are the product of one system, the Protestant 
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Ethic and the spirit of capitalism, initially 

constituted by rich, white, heterosexual men, and 

its current manifestation or structure of the 

conjuncture, i.e., intersectionality, constituted by 

rich, multicultural, multigendered, etc., others 

fighting for equality of opportunity, recognition, 

and distribution with the former within the 

systemicity and differentiation of Protestant 

(identity) capitalism.   

Building on the structuration theory, 

phenomenological structuralism, of Paul C. 

Mocombe (2016), which posits the constitution 

of society as the product of five elements or 

structuring structures (mode of production, 

language, ideology, ideological apparatuses, and 

communicative discourse) that interpellate and 

subjectify the human actor and gives them their 

practical consciousness, which they recursively 

organize and reproduce in their daily activities as 

practical consciousness, the argument here is that 

the social phenomenon of postcolonial, 

postmodern, and poststructural theorizing in the 

language of intersectionality, hybridity, etc., 

occur in relation to the state and its ideological 

apparatuses and class divisions of postindustrial 

capitalist societies.  They have their basis in the 

relations of production, exploitation, and 

organization of the state following the failed 

diverse student revolutions of the 1960s, which 

gave rise to local formations and heterogeneity as 

the theoretical theme for the new philosophers 

and social scientists of the late twentieth century 

who sought equality of opportunity, recognition, 

and distribution for the diverse groups 

(standpoints) of the student movements within 

the class division and global social relations of 

capitalist production and organization, which 

became triumphant with the fall of communism 

or state capitalism in Eastern Europe (Fraser, 

1994; Mocombe, 2010, 2012, 2013).  That is to 

say, intersectional discourses have their basis in 

globalization and the postindustrial relations of 

production and exploitation as organized under 

the hegemony of the American nation-state 

following the civil rights and hippie movements 

of the 1960s, which diversified and fragmentized 

subjectivities and social movements for the 

philosophy of the person, individual human 

rights, and freedoms to (speak, assemble, etc.) 

(Mocombe, 2012, 2014).  These standpoint 

theories emerged within a postindustrial 

capitalism that fosters identity politics for capital 

accumulation via financialization and cultural 

consumption (Bell, 1976).  Hence, the theorists 

themselves fail to realize that their identities and 

theories derive from the state and class division 

within the processes of globalization and 

postindustrial (Protestant) capitalist relations of 

production and its ideological apparatuses.   

Following the hippie and civil rights movements 

of the 1960s and adoption of civil rights 

legislation such as the Civil Rights Act of 1964, 

the experience of white American capital with 

embourgeoised liberal hybrid blacks would give 

rise to hybridization and identity politics as the 

mechanism of social integration for all ethnic, 

racial, cultural, sexual, etc., minorities into 

American postindustrial capitalist relations of 

production locally and globally (Mocombe, 

2014). Locally, discrimination was outlawed 

throughout American society and its ideological 

apparatuses, which in theory became a color-

blind multicultural, multiracial, multisexual, etc., 

postindustrial social setting with emphasis on 

individual human rights, identity politics, and 

freedoms to, speak, assemble, etc., amidst class 

differentiation.  Subsequently, as Mocombe 

(2012, 2014) have argued elsewhere, the global 

outsourcing of industrial work by American 

capital beginning in the 1970s would be coupled 

with hybridization, individuality, human rights, 

identity politics, and freedoms to as the 

mechanisms of social integration for ethnic, 

racial, cultural, sexual, disabled, national, etc., 

others into global capitalist relations of 

production under American hegemony. That is, 

under the passage of civil rights legislation such 

as the Civil Rights Act of 1964 to integrate liberal 

hybrid blacks into the fabric of American society 

and its ideological apparatuses, the American 

nation-state reinforced its liberal/conservative 

bourgeois Protestantism without regards to race, 

creed, nationality, sex, religion, disability, etc. 

With the advent of outsourcing or globalization 

under American hegemony beginning in the 

1970s, other ethnic, racial, gender, and other 

minorities the world-over were interpellated and 

integrated or socialized, like the liberal hybrid 

black Americans, via ideology and ideological 

apparatuses such as human rights, identity 

politics, freedom, education, the streets, prisons, 

media, Protestant churches, World Bank, 

International Monetary Fund (IMF), etc., to work 

for American capital within the global framework 

of this color-blind new world economic order 

with its ideological emphasis on human rights, 

identity politics, and freedoms to.  In the 

processes of globalization, American capital 

sought and seeks to hybridize other ethnic, 

cultural, sexual, and racial others the world over 

via the retrenchment of the nation state and color-

blind neoliberal economic legislation in order to 
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make social actors of other cultures known for 

two reasons: first, to socialize them to the work 

ethic of the globalizing capitalist relations of 

production; and second, to accumulate surplus-

value as American capital sought and seeks to 

service the elite others of ethnic, racial, gender, 

and other communities as agents of and for 

capital, i.e., cultural producers, consumers, and 

administrative bourgeoisie controlling 

production for global capital, for their 

postindustrial economy (Mocombe, 2010, 2014).  

Conversely, the interpellated and embourgeoised 

hybridized ethnic, cultural, sexual, and racial 

others the world-over dialectically respond by 

seeking equality of opportunity, recognition, and 

distribution within the class division and social 

relations of production of the capitalist world-

system for themselves and their masses. 

In other words, on the one hand, neoliberal 

globalization (1970s-to the present) represents 

the right-wing attempt to homogenize (converge) 

the nations of the globe into the overall market-

orientation, i.e., private property, individual 

liberties, and entrepreneurial freedoms, of the 

capitalist world-system.  This  neoliberalization 

is usually juxtaposed, on the other hand, against 

the narcissistic exploration of self, sexuality, and 

identity of the left, which converges with the 

neoliberalizing process via the diversified 

consumerism of the latter groups as they seek 

equality of opportunity, recognition, and 

distribution with agents of the former within their 

market logic.  Hence private property, individual 

liberties, diversified consumerism, and the 

entrepreneurial freedoms of the so-called 

marketplace become the mechanism of system 

and social integration for both groups in spite of 

the fact that the logic of the marketplace is 

exploitative and environmentally hazardous.   

The “other” power elites would emerge within 

this structure of the neoliberal global framework 

as structurally differentiated “other” agents of the 

Protestant Ethic and the spirit of capitalism 

seeking equality of opportunity, recognition, and 

distribution with their white counterparts as 

either “other” right-wing conservatives or 

“other” left-wing identitarians amidst the 

deleterious effects (exploitation, pollution, 

climate change, consumerism, etc.) of the 

humanistic values they desire whites to live up to 

by recognizing their humanism.    

DISCUSSION AND CONCLUSIONS    

Postcolonial, postmodern, intersectionality, and 

post-structural theories are the academic and 

political discourses of globalization and 

postindustrial capitalist relations of production of 

the contemporary age.  The ideological and 

absurd concepts, i.e., ambivalence, double 

consciousness, créolité, négritude, 

intersectionality, etc., developing from these 

theories represent the psychological pathologies 

and practical consciousness of the bourgeoisies 

of once discriminated against others within the 

(Protestant) capitalist world-system.  As a result 

of the emergence of a post-industrial capitalism 

intent on allowing divergent meanings and 

individual experiences, which were once 

discriminated against, to emerge around their 

class positions for capital accumulation 

(diversified consumerism) in a service/financial 

economy focused on entertainment and financial 

service, non-class meanings and 

subjective/individual experiences, 

homosexuality, transgenderism, black feminism, 

etc., which were, and to some extent continue to 

be, discriminated against by both the 

working/underclass and bourgeoisie of earlier 

capitalist relations of production are fostered and 

allowed to emerge within the dialectic of the 

global (postindustrial) capitalist social class 

structure or relations of production (Mocombe, 

2010, 2012, 2014).  These non-class meanings 

and subjective experiences, homosexuality, black 

feminism, Pan-Africanism, etc., practical 

consciousnesses, i.e., standpoint theories, which 

(some) are both the product of structural 

differentiation and the deferment of meaning in 

ego-centered communicative discourse, 

contemporarily, are seeking equality of 

opportunity, recognition, and distribution within 

the dialectic of a postindustrial capitalist social 

structure that stratifies and commodifies these 

non-class (standpoints) identities, meanings, and 

subjective/individual experiences around their 

class positions or social relations to production 

for capital accumulation in the service economies 

of core, postindustrial nations, such as the US and 

UK (Mocombe, 2010, 2012, 2014).  What has 

emerged, as a result, are these ideological and 

absurd theories of ambivalence, hybridity, 

créolité, négritude, double consciousness, 

bifurcated consciousness, and  intersectionality 

among bourgeois academics of once 

discriminated against others highlighting the 

discourse by which these variant subjective 

positions have been alienated, marginalized, and 

prevented from achieving equality of 

opportunity, recognition, and distribution within 

the global (postindustrial) capitalist social 

structure of racial-class inequality and 

differentiation.  Their theories and identities are 

reified, universalized, and extrapolated globally 
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under the ideological umbrella of identity 

politics, the fight for social justice, truth, and 

love.  However, by no means can these theories 

be viewed as the universal mechanism by which 

consciousnesses and communities were 

constituted.  Their rhetoric are the by-product of 

the global (industrial and postindustrial) 

capitalist social structure of class inequality and 

differentiation and its ideological apparatuses, 

which attempts to interpellate and structure the 

practices of subjective experiences within class 

differentiation and thereby control the practices 

of diversity and meaning constitution, which 

contemporarily juxtaposes the bodies, language, 

ideology, and material conditions of a 

transnational, multiracial, multicultural, 

multisexual, etc., upper-class of owners and high-

level executives against the bodies, language, 

ideology, and material conditions of a 

transnational, multiracial, multicultural, 

mulitsexual underclass in poverty the world-over 

seeking equality of opportunity, recognition, and 

distribution with the former amidst economic 

exploitation, pollution, and climate change 

brought about by the very universal human 

values they are seeking recognition for from 

whites who initially utilized these same values to 

oppress them (Mocombe, 2012, 2014, 2016).  

Hence, the postmodern, post-structural, post-

colonial theories of ambivalence, hybridity, 

créolité, négritude, double consciousness, and 

intersectionality are the concepts, psychological 

processes, pathologies, and practical 

consciousness of the bourgeoisies of the once-

discriminated against, and do not represent the 

nature of identity constitution.  They are 

standpoint theories that do not offer an alternative 

form of system and social integration to the 

global Protestant capitalist social structure of 

class inequality.  They simply seek to convict the 

initial power elites (rich, white, heterosexual, 

men) of the system for not identifying with their 

values in order to achieve equality of opportunity, 

recognition, and distribution.  As such, their 

theories do not speak to the nature of identity 

constitution in general; instead, it speaks to one 

aspect of identity constitution, i.e., structural 

reproduction and differentiation within 

postindustrial (Protestant) capitalist relations of 

production amidst its deleterious problematic, 

i.e., climate change, which is not address by 

identitarianists and their absurd fight for equality 

of opportunity, recognition, and distribution 

within the latter, which threatens all life on earth.   

To salvage themselves and the world among the 

pathologies of liberal humanism, humanity in 

general and the other in particular must decenter 

human welfare and dignity for an emphasis on the 

superiority of nature, subsistence living, and 

human reason as a tool for maintaining  balance 

and harmony between nature and existence. 

REFERENCES CITED 

[1] Alexander, Michelle (2010).  The New Jim Crow: 

Mass Incarceration in the Age of Colorblindness.  

New York: The New Press. 

[2] Asante, Molefi K. (1990).  “African Elements in 

African-American English.”  Pp. 19-33,  in 

Africanisms in American Culture, Edited by 

Joseph E. Holloway. Bloomington and 

Indianapolis: Indiana University Press. 

[3] Bell, Daniel (1976).  The Coming of Post-

Industrial Society.  New York: Basic Books. 

[4] Bourdieu, Pierre (1984).  Distinction: A Social 

Critique of the Judgement of Taste.  

Massachusetts: Harvard University Press. 

[5] Bowles, Samuel and Herbert Gintis (1976).  

Schooling in Capitalist America: Educational 

Reform and the Contradictions of Economic Life.  

New York: Basic Books. 

[6] Braverman, Harry (1998 [1974].  Labor and 

Monopoly Capital: The Degradation of Work in 

the Twentieth Century.  New York: Monthly 

Review Press. 

[7] Carter, Prudence L. (2003).  “Black Cultural 

Capital, Status Positioning, and Schooling 

Conflicts for Low-Income African American 

Youth.”  Social Problems, 40, 1: 136-155. 

[8] Chase-Dunn, Christopher (1975).  “The effects of 

international economic dependence on 

development and inequality: A cross-national 

study.”  American Sociological Review, 40, 720-

738. 

[9] Chase-Dunn, Christopher and Richard Rubinson 

(1977).  “Toward a Structural Perspective on the 

World-System.”  Politics & Society, 7, 4: 453-

476. 

[10] Coleman, James S. (1988).  “‘Social Capital’ and 

Schools.”  Education Digest 53 (8): 69. 

[11] Cook, Philip J. and Jens Ludwig (1998).  “The 

Burden of ‘Acting White’: Do Black Adolescents 

Disparage Academic Achievement.”  Pp. 375-400 

in The Black White Test Score Gap, edited by 

Christopher Jencks and Meredith Phillips. 

Washington, DC: Brookings Institution Press. 

[12] Domhoff, William G. (2002).  Who Rules 

America?  Power & Politics (Fourth Edition). 

Boston: McGraw Hill. 

[13] Downey, Douglas B. and James W. Ainsworth-

Darnell (2002).  “The Search for Oppositional 

Culture among Black Students.”  American 

Sociological Review 76: 156-164. 

[14] Dreeben, Robert and Rebecca Barr (1983).  How 

Schools Work.  Chicago: University of Chicago 

Press. 



Educating Bodies in the Ideological Apparatuses of the Age of Neoliberal Globalization 

Journal of Advertising and Public Relations V3 ● I1 ● 2020                                                                             44 

[15] Erevelles, Nirmala (2000).  “Educating Unruly 

Bodies: Critical Pedagogy, Disability Studies, 

and the Politics of Schooling.”  Educational 

Theory 50, 1, Pp. 25- 

[16] Farkas, George et al (2002).  “Does oppositional 

Culture Exist in Minority and Poverty Peer 

Groups?”  American Sociological Review 67: 

148-155.  

[17] Ford, Donna Y. and J. John Harris (1996).  

“Perceptions and Attitudes of Black Students 

Toward School, Achievement, and Other 

Educational Variables.”  Child Development 67: 

1141-1152. 

[18] Fordham, Signithia and John Ogbu (1986).  

“Black Students’ School Success: Coping With 

the Burden of ‘Acting White.’”  Urban Review 

18, 176-206. 

[19] Fordham, Signithia (1988).  “Racelessness as a 

Factor in Black Students’ Success,” Harvard 

Educational Review 58, 1: 54-84. 

[20] Frazier, Franklin E. (1939).  The Negro Family in 

America.  Chicago: University of Chicago Press. 

[21] Frazier, Franklin E. (1957).  Black Bourgeoisie: 

The Rise of a New Middle Class.  New York: The 

Free Press. 

[22] Gates, Henry Louis Jr. (2014).  “Why are there so 

many Black Athletes?”.  The Root Newsletter, pg. 

1-3. 

[23] Genovese, Eugene (1974).  Roll, Jordan, Roll.  

New York: Pantheon Books. 

[24] Giddens, Anthony (1990).  Consequences of 

Modernity.  England: Polity Press. 

[25] Glazer, Nathan and Daniel P. Moynihan (1963).  

Beyond the Melting Pot.  Cambridge: Harvard 

University Press. 

[26] Gordon, Edmund W. (2006).  “Establishing a 

System of Public Education in which all Children 

Achieve at High Levels and Reach their Full 

Potential.”  Pp. 23-46 in The Covenant with Black 

America.  Chicago: Third World Press. 

[27] Greene, Jay P. et al (2003).  Testing High Stakes 

Tests: Can We Believe the Results of 

Accountability Tests?”  Manhattan Institute Civic 

Report No. 33. 

[28] Horvat, Erin M. and Kristine S. Lewis (2003).  

“Reassessing the “Burden of ‘Acting White’”: 

The Importance of Peer Groups in Managing 

Academic Success.” Sociology of Education 76, 

265-280. 

[29] Howard, Jeff and Ray Hammond (1985).  

“Rumors of Inferiority.”  New Republic, 9: 1823. 

[30] Jameson, Fredric (1991).  Postmodernism, or the 

Cultural Logic of Late Capitalism. Durham, NC: 

Duke University Press. 

[31] Jameson, Fredric and Masao Miyoshi (Eds.) 

(1998).  The cultures of globalization. Durham: 

Duke University Press. 

[32] Jencks, Christopher and Meredith Phillips (Eds.) 

(1998).  The Black-White Test Score Gap.  

Washington D.C.: Brookings Institution Press. 

[33] Johnson, V.E. (2005).  “Comprehension of Third 

Person Singular /s/ in African American Speaking 

Children.”  Language, Speech & Hearing 

Services in Schools, 36, 2:116-124. 

[34] Kamhi, A.G. et al (1996).  Communication 

Development and Disorders in African American 

Children: Research, Assessment and 

Intervention.  Baltimore, Maryland: Paul H. 

Brooks Publishing Co. 

[35] Karenga, Maulana (1993).  Introduction to Black 

Studies.  California: The University of Sankore 

Press. 

[36] Labov, William (1972).  Language in the Inner-

City: Studies in the Black English Vernacular.  

Philadelphia: University of Pennsylvania Press. 

[37] Lee, J. (2002).  “Racial and Ethnic Achievement 

Gap Trends: Reversing the Progress toward 

Equity?”  Educational Researcher, 31 (1): 3-12. 

[38] Marx, Karl (1992).  Capital: A Critique of 

Political Economy (Volume 1).  Translated from 

the third German edition by Samuel Moore and 

Edward Aveling.  NewYork: International 

Publishers. 

[39] McLaren, Peter (1988).  “Schooling the 

Postmodern Body: Critical Pedagogy and the 

Politics of Enfleshment.”  Journal of Education 

170, 1: 53-83. 

[40] McMichael, Philip (1996).  “Globalization: 

Myths and Realities.”  Rural Sociology 61(1): 

274-291. 

[41] Mocombe, Paul (2001).  A Labor Approach to the 

Development of the Self or “Modern 

Personality”: The Case of Public Education.  

Thesis Florida Atlantic University.Ann Arbor: 

UMI. 

[42] Mocombe, Paul (2005).  The Mocombeian 

Strategy: The Reason for, and Answer to Black 

Failure in Capitalist Education.  Philadelphia: 

Xlibris. 

[43] Mocombe, Paul (2005).  “Where Did Freire Go 

Wrong?  Pedagogy in Globalization: The 

Grenadian Example.”  Race, Gender & Class, 12, 

2: 178-199. 

[44] Mocombe, Paul (2007).  Education in 

Globalization.  Maryland: University Press of 

America. 

[45] Mocombe, Paul (2008).  The Soulless Souls of 

Black Folk: A Sociological Reconsideration of 

Black Consciousness as Du Boisian Double 

Consciousness. Maryland: University Press of 

America. 

[46] Mocombe, Paul and Tomlin, C. (2010). The 

Oppositional Culture Theory. Lanham:  MD: 

University Press of America.  



Educating Bodies in the Ideological Apparatuses of the Age of Neoliberal Globalization 

45                                                                              Journal of Advertising and Public Relations V3 ● I1 ● 2020                                                                                                                                                                                    

[47] Mocombe, Paul (2011).  “Role Conflict and Black 

Underachievement.”  The Journal for Critical 

Education Policy Studies, 9, 2: 165-185. 

[48] Mocombe, Paul (2012).  Liberal Bourgeois 

Protestanism: The Metaphysics of Globalization.  

Studies in Critical Social Sciences (Vol. 41).  

Leiden,Netherlands: Brill Publications. 

[49] Mocombe, Paul and Carol Tomlin (2013).  

Language, Literacy, and Pedagogy in 

Postindustrial Societies: The Case of Black 

Academic Underachievement.  Routledge 

Research in Education (Vol. 97).  New 

York/London: Routledge. 

[50] Mocombe, Paul, Carol Tomlin, and Victoria 

Showunmi (2015).  Jesus and the Streets: The 

Loci of Causality for the Intra-Racial Gender 

Academic Achievement Gap in Black Urban 

America and the United Kingdom.  Maryland: 

University Press of America. 

[51] Moynihan, Daniel P. (1965).  The Negro Family.  

Washington, D.C.: Office of Planning and 

Research, US Department of Labor. 

[52] Neal, Derek and Armin Rick (2014).  “The Prison 

Boom and the Lack of Black Progress after Smith 

and Welch” #20283.  Boston: The National 

Bureau of Economic Research.   

[53] Sklair, Leslie (1995).  Sociology of the Global 

System.  Baltimore: Westview Press. 

[54] Sklair, Leslie (2001).  The Transnational 

Capitalist Class.  Cambridge: Blackwell. 

[55] Steele, Shelby (1990).  The Content of Our 

Character: A New Vision of Race in America. 

New York: Harper Perennial. 

[56] Tomlin, Carol, Paul C. Mocombe, and Cecile 

Wright (2013).  “Karl Marx, Ludwig 

Wittgenstein, and Black Underachievement in the 

United States and United Kingdom.”  Diaspora, 

Indigenous, and Minority Education, 7, 4: 214-

228. 

[57] Tomlin, Carol, Paul C. Mocombe, and Cecile 

Wright (2013).  “Postindustrial Capitalism, Social 

Class Language Games, and Black 

Underachievement in the United States and 

United Kingdom.”  Mind, Culture, and Activity, 

20, 4: 358-371.  

[58] Thompson, CA and HK Craig (2004).  “Variable 

Production of African American English across 

Oral and Literacy Contexts.”  Language, Speech 

& Hearing Services in Schools, 35, 3: 269-282. 

[59] Wilson, William J. (1978).  The Declining 

Significance of Race: Blacks and Changing 

American Institutions.  Chicago and London: The 

University of Chicago Press. 

[60] Wilson, William J. (1987).  The Truly 

Disadvantaged.  Chicago and London: University 

of Chicago Press. 

[61] Wilson, William J. (1998).  “The Role of the 

Environment in the Black-White Test Score 

Gap.”  Pp. 501-510 in The Black-White Test 

Score Gap, edited by Christopher Jencks and 

Meredith Phillips.  Washington, DC: Brookings 

Institution Press.-

 

Citation: Paul C. Mocombe “Educating Bodies in the Ideological Apparatuses of the Age of Neoliberal 

Globalization”, Journal of Advertising and Public Relations, 3(1), 2020, pp. 38-45 

Copyright: © 2020 Paul C. Mocombe. This is an open-access article distributed under the terms of the 

Creative Commons Attribution License, which permits unrestricted use, distribution, and reproduction in any 

medium, provided the original author and source are credited. 


